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(Continued from page 217.) 


Tue literal meaning ef prophecy is what ......ian writers would, 
if they could handsomely do it, get rid of ; not because the pro- 
phecies are in themselves hard to be understood, or difficult to he 
explained, but because their obvious meanings and plain drift ran 
counter to the system which they labour to establish: for, other- 
wise, they are very fond of the plain sense and literal meaning, pro- 
vided there is any appearance in their favour, or resemblance by 
which they can make it square with their doctrines ; for they then 
exult as if that alone were sufficient to prove their point, overlook- 
ing whatever else is necessarily connected with, and belonging to 
the same subject ; they generally extract here and there little scraps 
and parts of Scripture, and join them together, but which, eonsi- 
dered and examined in relation to their proper subjects, have very 
different, meanings. 

But, notwithstanding their commentaries; their innumerable 
volumes to reconcile their contradictions; their endeavours to 
drown or hide the insufficiency of their proofs, by glosses and rhe- 
torical discourses ; their subtleties and evasions; their declama- 
tions and subterfuges; their arts and continual inventions; their 
types and their allegories ; they still find themselves greatly em- 
barrassed and perplexed, how, consistently, to prove the prophe- 
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cies fulfilled. Neither can they, in any literal degree, (not even to 
their own satisfaction,) fit the accomplishment to the prophecy, or 
the type to the antitype. We are, indeed, told that “ one of the 
characters which Jesus claims and assumes in the gospel is this— 
that he was the person spoken of by Moses and the prophets : 
whether he is this person or not must be tried by the words of pro- 
phecy ;’* undoubtedly it must ; but how the character given of the 
Messiah by the prophets, answers the accomplishment in Jesus, by 
which we are to judge of his claim, and whether he is that person 
or not, is what ought to have been made clear and evident from the 
prophecies, for it is here that the difficulties lay. 

But the learned prelate, instead of proving this point, and clear- 
ing the difficulties which attend it, most unaccountably shifts the 
argument; for, though he refers you to the prophets for conside- 
ration, as the criterion by which you must form a judgment, yet he 
tells you that, “ ’tis evident the word of prophecy was not intended 
to give a clear and distinct light in this case ;”f ‘ that prophecy 
was never intended to be a very strict evidence ;”} “ ’tis absurd 
to expect clear and evident conviction from every single prophecy 
as applied to ......”||—-How so? must people be sent to the pro- 
phecies to judge whether Jesus is the person spoken of, and yet be 
told, “‘ that prophecy was never intended to be a very distinct evi- 
dence ; and that it is absurd to expect conviction from that which 
we are sent to, and by which we must try his claim?” Why are 
we sent to the prophets for conviction, if it is not to be had there ? 
or if it is absurd to expect it? But the absurdity does most cer- 
tainly centre in this learned prelate; for I would willingly know 
on what other evidence it can be proved to the Jews, that Jesus is 
the Messiah, but from the prophecies concerning him in the Old- 
Testament? and if these be clearly and evidently fulfilled, as they 
pretend they are, then let them abide by the test; for it is ridicu- 
lous first to send them to the prophets to judge his claim, and then 
take away the force of their evidence, by declaring that they 
cannot expect conviction from them; and, consequently, that they 


* Jntent and use of prophecy, page 42. 
> Intent and use of prophesy, p. 28. 
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can have none! The Bishop, as a mean to establish the insufficien- 
cy of the evidence from the prophecies, takes great pains to represent 
them as dark and obscure! You will no doubt think his conduct 
strange! and indeed he thinks so himself, and makes the following 
apology for his behaviour—* you may think it perhaps strange,” 
says he, “ that I should be here pleading, as it were, for the ob- 
scurity of ancient prophecy, whereas you may very well conceive 
it would be more to the purpose of a ...... ian divine to maintain 
their clearness. Now, as Moses in another case said, ‘ I would to 
God all the Lord’s people were prophets ;’ so say I, in this case; I 
would to God all the prophecies of the Lord were manifest unto all 
his people. But it matters no. what we wish or think.”* But 
there are those who maintain their clearness, whether it be for 
the purposes of ......ian divines or not! Whoever is at all ac- 
quainted with the writings of such learned divines as have wrote in 
support and defence of ......ianity, must be fully convinced of the 
insurmountable difficulties under which they labour, in proving the 
Messiahship of Jesus from the prophecies, as applied, and said to 
be fulfilled by him: for some, proceeding on the allegorical scheme, 
ground the pretensions of Jesus on the turn which they are pleased 
to give the prophecies, and apply them as fulfilled in the sense 
which they impose on them. Others, unsatisfied with arguments 
drawn from such proofs, oppose this scheme as weak and absurd, 
(though thereby they oppose the Evangelists and apostles) and en- 
deavour to establish his Messiahship, by pretending to a literal appli- 
cation of the prophecies. ‘The consequence is, they prove nothing 
but the glorious deliverance expected by the Jews. Some, in these 
difficulties, fly for refuge to his miracles, and pretend to prove his 
Messiahship from his works. . Some fly to the goodness and sound- 
ness of his doctrines, and from thence prove his Messiahship. Some 
invent a heavenly kingdom, and from that oppose the prophecies + 
others take on themselves, and usurp the names of Israel and Ju- 
dah, and then prove the prophecies accomplished in them. But, 
after all, they seem so dissatisfied with these inventions, that 
at last they are obliged to confess their insufficiency, and de- 
clare, and as firmly believe, the restoration of the Jews as the Jews 
do themselves; and this they prove by the same arguments, and 
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from those very prophecies on which the Jews ground their hopes 
-and expectations. All which I shall make very clear to you. Such 
aye the methods which are made use of, and such the contradic- 
tions and inconsistencies to be met with in their writings; and 
oftentimes in the same author. But you must not impute this 
to their want either of abilities or learning, for many of them are 
famous for both: you must impute it to the cause;which in itself is 
inconsistent, and not to be either supported or defended on any ra- 
tional principle whatever. If they are reduced to such perplexi- 
ties in defending the prophecies mentioned in the Old Testament, ‘" 
and said to be fulfilled by Jesus in the New, and are not able 

to show their connexions and pertinences, ’tis no wonder that they 
represent them as dark and obscure, and give them up as difficult 
to be applied, and endeavour to extricate themselves by placing the 
proofs on something more to their purpose, though in their hearts 
they wish they had more clear prophecies. But is it reasonable te 
4 expect the conviction of the Jews but from the clearest evidence ? 
Give me leave to ask, with the learned prelate, “‘ Is not this now a 
choice account of the gospel? Are we still surrounded on all sides 
with darkness'?”* And pray who can help it, if the plain sense and 
4 meaning of the prophecies run counter to the intents and designs 
of that to which" they are applied? And the fault does not lay in 
the prophecies, for they are most clear, though very dark indeed as 
they are applied ; the reason is plain and obvious, because they 
) never were intended to prove that which they are applied to, and 
4 for that reason will eternally be dark and obscure, in like manner 
as any passage out of any other author would be dark and obseure 
if it should be applied contrary to the author’s meaning and plain 
) sense. But the darkness, in such case, would not be in the author, 
i but in the application. Nothing can be plainer, according to the 
oe gospel scheme, than, that the word of prophecy was the foundation on 
a which Jesus claimed the Messiahship ; and as a demonstration that 
he was the person foretold, he refers to it for conviction, and 
Ms tells those he spake to—‘ Search the scriptures, for in them ye 
think ye have eternal life, and they are they which testify of me.”+ 
‘‘ For had ye believed Moses, ve would have helieved me ; for he 
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wrote of me.”* ‘ And he said unto them, these are the words 


. which I spake unto you while I was yet with you, that all things 
‘must be fulfilled which were written in the law and the prophets, and 


in the Psalms concerning me.”t+ “ And beginning at Moses and 
all the prophets, he expounded unto, them in all the scriptures the 
things concerning himself.” Now Jet me ask, did Jesus apply the 
prophecies to himself in their clear sense, and plain meaning? or 
did he impose another sense and meaning on them? Were they 
plain and clear prophecies by which he undertook to prove himself 
the Messiah, such as carried their own convictions with them? or 
were they dark and obscure, such as it is absurd to expect convic- 
tion from? If he did it according to the clear sense and plain mean- 
ing of the prophecies, then, on the same foundation, he may still 
be proved from the prophecies ; and it will be absurd, if this be the 
case, to endeavour either to darken or throw obscurity on them. 
But if he proved himself the Messiah from dark and obscure pro- 
phecies, or, which is the same thing, if he applied the prophecies in 
a dark and obscure sense, then must such proof be insufficient to 
produce conviction; for a “ figurative and dark description of a 
future event,” says a learned prelate, “ will be figurative and dark 


‘when the event happens, and consequently will have all the obscu- 


rity of a dark and figurative description as well after, as before the 
event, so that it can be no proof at all.”{ And let ...... ians say 
what they please, it is certain that the prephets spoke clearly 
and intelligibly concerning the Messiah and his office; and it is 
from them that we are to judge, who is the true Messiah; conse- 
quently, if Jesus is the Messiah, and they can! prove bim to be the 
true one, how absurd must it be to represent the ;ro»hecies as 
dark and obscure! or to pretend that no conviction s to be ex- 
pected from them, when “ all the prophets from Samuel, and those 
that followed after, as many as have spoken, did foretell these 
days.”’|| : 

From the prophecies it was that the Bereans found out that Je- 
sus was the Messiah; “ for they searched the scriptures daily to 
see if those things were so.’’§ 


Now if this founda.ion on which the ...... ian religion is built, the 
#® John, chap. v. 46. + Luke, chap. xxiv. 44. 


¢ Intent and use of prophecy, Dis. 2. p. 33. || Acts. chap. iii, 24. 
-* § Acts. chap. xvii. 11. 
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foundation on which Jesus and his apostles established it, can af- 
ford no distinct evidence, nor ever was intended to give a clear and 
distinct light on the case, what must the cousequence be of Jesus 
and his followers appealing to its evidence, and building on a foun- 
dation so precarious ? for no superstructure can possibly be stronger 
than the foundation; for if Jesus be clearly revealed in the pro- 
phecies, then must the application of them to him be evident. If this 
be the case, then cannot the prophecies be dark and obscure; but 
if, on the contrary, they be not clearly and evidently applicable to 
him as the Messiah, then is all their trouble and pretension vain and 
meffectual; for clear proofs never can be had from dark and ob- 
scure passages; neither can the conclusion be stronger than the 
premises. 

The events concerning the Messiah, his kingdom, and great 
glory, as well as that of the Jews, is foretold with such particularity — 
and plainness by all the prophets, as cannot be surpassed by any 
one description thatever was made ‘To suppose that the Almighty 
God should, in an affaur of the utmost importance, (an affair that 
concerned both learned and ignorant,) deliver himself in such terms 
or words as must convey to our minds ideas the most opposite and 
contrary to what his goodness intended to reveal and describe, is 
to suppose him capable of deceiving those whom he condescended 
to instruct and enlighten; and, “ it is irrational and impious to 
suppose that the almighty, good, and merciful God, would 
give to his creatures instructions, commands, and advice, which 
were puzzling, obscure, and uncertain, when their eternal salvation 
was depending upon their conceiving or applying them aright.”* 
Can any thing more unjust be imputed to God than to pretend he 
reveals one thing and means another? yet this is the de; lorable 
case. How many are the endeavours to make out this very thing! 
Learning, art, cunning, industry, power, and every human inven- 
tion is made use of for this purpose. ‘The words which, as coming 
from God, are infallible, they reject, set at naught, and do away, 
with their own senseless jargon, and set up themselves and their ex-~ 
planations as such; as if they were neither fallible, interested, nor 
liable to error, deception, and imposition. 


(To be continued.) 
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ABRAHAM’S LETTERS 


(Continued from page 219.) 


I am now arrived at the consideration of that important ques- 
tion; perhaps the most essential to the ......ian faith; namely, 
Whether the books which contain an exposition of the doctrines 
which your followers profess, were written by the persons whose 
names they bear; and, if so, whether these persons were inspired 
by the Divinity to promulgate his willto mankind? On the solu- 
tion of this two-fold question, it appears to me the whole sys- 
tem of the prevailing religion depends ; for if its votaries are una- 
ble to demonstrate the authenticity of their sacred books, and to 
show that they were dictated by the Supreme Being, it necessarily 
follows that the doctrines which they are at so much pains to pro- 
mulgate, may be founded in imposition or error. 

Now, on the most careful perusal of the books called the “ New. 
Testament,” (which, for the sake of argument, are here referred to, ) 
there is not a single sentence to be found from which it can be in- 
ferred that Jesus of Nazareth either committed his tenets to writ- 
ing, or instructed his followers todo so. There is, indeed, reason 
for believing that neither of them were capable of this. Jesus him- 
self is admitted to have been bred a carpenter, and his disciples 
fishermen, and of other professions, which did not require even an 
ordinary education. With them the “ wisdom of the world was 
foolishness ;” science was held in contempt; and every man of 
sense was despised, merely because he would not give up his rea- 
son and adopt, without examination, the most absurd and revolting 
dogmas which they announced. : 

The words put ia the mouth of Jesus, that “ he came not to destroy 
the law but to fulfil it ;*” his admitted observance of that law even to 
the hour of his death; and his uniforin recognition of its precepts, 
are facts and circumstances, of themselves, sufficient to convince 
every unprejudiced mind, that he never intended our sacred books 


18 
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246 THE JEW. 


should be set aside,* and others substituted in their place. He was 
well aware that they had been written by the express command of 
God, as everlasting memorials for the guidance of his people, 
and that every attempt to question their divine authority and bind- 
ing nature throughout all ages, would be nothing short of blasphe- 
my. Hence the extreme caution which Jesus is acknowledged to 
have shown on this subject ; and hence the lesson which he thereby 
gave his followers, constantly to regard the law as promulgated on 
the Mount, as the only “ light to their feet, and lamp to their paths.” 
It is no doubt written in “ the gospels,” that those divine precepts 
had been violated, aid many false interpretations put on them by 
some of our nation. But, granting this to have been the case, it 
no where appears that this was assigned as a reason by Jesus, for 
abrogating the law in toto. On the contrary, he mest explicitly 
declared, that the only object he had in view was a reformation in 
the conduct of its professors. ‘The law itself was “ holy, just, and 
true,” which he came not to destroy, but to “ fulfil,” by calling the 
attention of those who had departed from it, to its true spirit and 
meaning, and not to any project he had in view of establishing a 
new religion by the substitute of another code. 

The obvious deduction from these facts is, that the books now iu 
the hands of ...... ians are not of divine authority, and never could 
have been written by the immediate followers of Jesus. This, indeed, 
is put beyond all dispute by ecclesiastical history, from which it 
clearly appears that the gospels were the production of persons 
who lived many years after the days of th. apostles, and who, in 
consequence of the numerous sects and parties into whieh the new 
religion was then divided, found it necessary to fabricate books, 
and to palm them on one or other of these apostles, for the purpose 
of supporting their own particular creed. St. Augustinet admits 
that Faustus had good reason for charging the early ......ians with 
practising this deceit, when he asserted, that ‘ the gospels.and epis- 
tles were not written by the apostles, but a long time after them, by 
certain obscure persons, who, lest no credit should be given to their 
stories, did prefix to their writings the names of the apostles, and 
partly of those who succeeded the apostles; affirming that what 


* Matt, v. v. 19 * Augustine Contra Faustus. lib. 32. ¢. 2. 
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trey wrote themselves was written by these.” Iraeneus* also com- 
plained of these pious frauds. He says “ that in order to amaze 
the simple, and such as are ignorant of the scriptures of truth, they 
obtrude on them an inexpressible multitude of apocryphal and 
spurious scriptures, of their own devising.t I might quote a host 
of ancient writers in support of the same fact, were it not that it is 
put beyond all dispute by the admissions of modern writers on 
church history. Such, however, as are curious to know more of 
this matter, will find detailed accounts of the frauds practised in 
the early periods of ......ianity, by the framers of gospels, epistles, 
&c. in the writings of Origin, Tillemont, Epiphanius, Clemens 
Romanus, Ignatius, Justin, and Clemens of Alexandria, all of 
whom are ranked among the fathers; and (among the moderns) 
similar accounts may be seen in Dodwell’s Dissertations on Iree- 
neus ; in the work of the profound Freret, entitled “‘ Examen Cri- 
tique des Apologistes de la Religious Chretienne;” in the ‘“ Codex 
Apocryphus Novi Testamenti,” published at Hamburgh in 1719; 
in the elaborate and learned writings of Toland, particularly his 
** Defence of the Life of Milton ;” and in a variety of other cele- 
brated works on ecclesiastical history. 

These spurious gospels and epistles were the natural consequence 
of the religion, intended to be established, being without any solid 
foundation. Had Jesus possessed authority to give a new revela- 
tion to mankind, or had that power been conferred on any of his 
disciples after his decease, the revelation itself would have carried 
with it evidence of its divine authority ; it would have had the seal 

* [reaneus Adversus Heres, lib. iii. chap. 17. 

+ I have now before me a list of these books, amounting to upwards of seventy, 
which a celebrated author of the last century ascertained to have once existed, by 
the evidence of the Nazarene fathers, who frequently quoted them in their writings, _ 
but which are now destroyed. Among these early writings, I find a gospel attributed 
to each of the following Nazarenes: Peter, Andrew, James, Bartholomew, Philip, 
Thomas, Thaddeus, Matthias, Paul, and Barnabas; another gospel of John, and of . 
Mark, with numerous epistles, books of the nativity, doctrines, preachings, liturgies, 
itineraries, judgments, acts, memorials, traditions, passions, visions, narratives, pre- 
cepts, and revelations. In this curious list, there are no less than eight books attri- 
buted to Mary, one of which is entitled, “ The Book of the Virgin Mary and her 
Midwife,” and another, “ The Book of Mary, concerning the Miracles of ...... , and 


the Ring of King Solomon.”—Jesus, also, was believed to have been the author of 


seven books or tracts, one of which, it is said, he “ dropt down from heaven.” 
Toland’s Life of Milton. 
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of the Almighty stamped on it; uniformity and consistency would 
have run through all its pages; and not aline nor a word could 
have been corrupted or counterfeited by impious man. But what 
do we find, even only a few years remote from the period in which 
Jesus and his apostles are said to have lived? Not one uniform, 
clear, and consistent code, such as that which God gave to our 
fathers; but an almost incalculable number of gospels, epistles, 
acts, liturgies, creeds, revelations, and oracles of Sybils, every one 
of which containmg doctrines opposed to, and subversive of the 
others. Had the gospel attributed to Matthew been the true history 
of Jesus, where was the use of the other gospels? The Almighty was 
surely capable of revealing himself sufficiently in one history; ‘‘ but 
in those days there existed not only four but fifty gospels,”* all of 
them pretending to fidelity, and to have been the works of apostles, 
or disciples, who were inspired by heaven to proclaim the true 
faith. If these gospels had been written in as many different lan- 
' guages as there were diflerent people on the earth, and correspond- 
ed in all their parts, the reason for having so many might have 
been apparent. But this is not pretended ; while it is an undenia- 
ble fact, that the four books afterward selected from this incompre- 
hensible mass of writings, and now received as authentic, contradict 
each other in the narration given of the most prominent parts of 
the life and sayings of Jesus. Had they been really inspired by 
God it would have been impossible they could have varied, far less 
contradicted each other. Even were the question of inspiration aban- 
doned, these contradictions would still prove fatal to their authen- 
ticity, because if the writers of these books were really eye wit- 
nesses, as is asserted, of the events they have recorded, they would 
have been uniform in their narratives, especially in a case where 
the faith of future generations depended so much on the accuracy, 
consistency, and intrinsic value of their testimony. We know of 
no rule by which the statements of four witnesses, disagreeing as to 
facts, can be received in any ordinary question. Much less ought 
such doubtful evidence to be admitted in a case where it is brought 
forward to subvert the acknowledged laws of God, which he has 
given for an “ everlasting covenant,” and on the faithful observance 
of which alone the happiness of his people depends. 
ABRAHAM. 


* Collins’ Grounds and Reasons. p. 44. 
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EXAMINATION OF ST. MATTHEW. 
Continued from page 236. 


That some of the books or writings of the prophets are lost to 
us is certain. We read of the book of Nathan the prophet, the book 
of Gad the seer; these books are not now to be found, and some 
are of opinion the book of Jasher is also lost. But, however this 
may be, it is certain we have the writings, the scriptures, the books 
of all the prophets that were in being at the time the gospel ac- 
cording to St. Matthew was written, or even when St. Matthew is 
said to have lived; therefore, when St. Matthew is made’ to refer 
us to the books of the prophets, or the words of the prophets, which 
is the same thing, since we say 2103 o'N3In 292 Bydebri Hany- 
Seim Kathub, in the words of the prophets is written, or 3793 333 
Mikathub Bydibbi, &c. as is written in the words of the prophets ; 
so that it is apparent that the words of the prophets means the books 
of the prophets—‘ what was spoken by the prophets are the words 
of the prophets.” If this is correct, I am very much puzzled, for l 
find werds quoted in St. Matthew as being spoken by the prophets, 
which are no where recorded in any part of the prophets. St. 
Matthew, chap. ii. v. 23. “ And he came and dwelt in a city 
called Nazareth; that it might be fulfilled which was spoken by the 
prophets, he shall be called a Nazarene.” What the writer of St. 
Matthew could have intended by venturing such a quotation, 
(which is not to be found in any one of the prophets) as being spo- 
ken by several, if not all the prophets, must be left to those who 
hold him to have been inspired, tosay. In fact, the prophets never 
said any thing like it; not only the exact words quoted by St. Mat- 
thew as having been spoken by them, are no where recorded by any 
one of them; but even no other set of words, signifying that the 
Messiah should be called a Nazarene. The Bible marginal referen- ° 
ces are to Judges xiii. 5. and 1 Samuel i. 11. 

In Judges xiii. 5. are these words, “ For lo, thou art bearing and 
shall give birth to a son; and no razor shall come on his head : for 
the child shall be a Nazarite unto God from the womb: and he 
shall begin to deliver Israel out of the hand of the Philistines. 
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And in 1 Samuel i. 11. thus, “ And she vowed a vow, and said, 
© Lorp of hosts, if thou wilt indeed look on the affliction of thine 
handmaid, and remember me, and not forget thine handmaid, but 
wilt give unto thine handmaid a man child, then I will give him unto 
the Lorp all the days of his life, and there shall no razor come upon 
his head.” 

Now, in the name of common sense, do any of these quotations 
treat of the Messiah? or say any thing concerning a Nazarene ? 
Both Sampson and Samuel were Nazarites, but not Nazarenes ; 
Nazarene is a man from the town of Nazareth, and is thus ex- 
pressed in Hebrew, x1) Votsree. Nazarite, means set apart, and 
is thus written in Hebrew, 3 Nazar, so that Nazarite cannot 
intend Nazarene, and I can no where find that the Messiah was or 
is to be called a Nazarene, or Nazarite. 
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* And Joshua said unto the people, ye cannot serve the Lory because he is Elohim 
holy ones : he is a jealous God; he will not forgive your transgressions, nor your 
° ” . 
sins.” Josh. xxiv. 19. 


In plainer language Joshua could not have expressed himself to 
the people, on whom he wished to impress the impossibility, the 
utter impossibility of their serving the Lorp as a plural God, as a 
God holy ones. This service, he tells them, is forsaking the Lord, 
is a transgression and sin that he will not forgive, and which 
would cause their utter destruction, because he is a jealous God, 
that is, he is jealous of his worship ; he tells them, verse 15, If it 
is evilin your sight to serve, the Lorp, make your choice this day 
whom you will serve either the Elohim whom your fathers served, 
who are worshipped on the other side of the river Euphrates, or 
the gods of the Amorites, in whose land ye dwell. Hence it appears 
to be more sinful for Israel to serve the Lord as a God holy ones asa 
plurality in unity, than it would have been to have chosen to worship 
strange gods. (God guard us.) This is the whole argument of 
Joshua—* And now fear the Lorp and serve nim, 0°23 with per- 
fection (altogether) and with truth; and put away the Elohim 
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whom your fathers served on the other side of the river (Euphra- 
, tes,) and in Egypt, and serve the Lorn, verse 14. His advice 
- here is this, not only to serve the Lorn, but to serve him in perfec- 
tion and truth; alone and only; and the way to do this is to put_ 
away the Elohim who were formerly worshipped in Mesopotamia 
and Egypt; and serve the Lorp without them. 15th. “ But if it 
is evil in your sight to serve the Lorn, take your choice this day 
whom you will serve ; the Elohim whom your fathers served on the 
other side of the river, or the gods of the Amorites, in whose coun- 
try you now are settled. But as for myself and my house, we will 
serve the Lorp. 

Explanation. © But if, in your view, ye do not think proper to 
serve the Lorp wholly and solely, then take your choice between 
the other two, which religion ye will embrace; either the Mesopo~- 
tamian religion, or the religion of the Amorites. I also, for myself 
and family, take our choice. We will serve the Lord wholly and 
solely, with a perfect undivided service, and in truth. 

Verse 16. “* And the people answered and said, Far be it from 
us to forsake the Lorp in order to serve other Gods.” If we 
should follow your advice, we should then forsake the Lor», in 
order to serve other Gods. Far be this from us, this we wil! not 
do. 17. “ For the Lorp is our God, he it was who caused our 
being brought up from the land of Egypt, from the house of servi- 
tude, and who performed in our sight those great signs, and hath 
preserved us in all the way wherein we have since gone, and among 
all the nations through whom we have passed. 

18. ** And the Lorp drove out all these nations and the Amo- 
rites, the Aborigines of the country, from before us, even we will 
serve the Lord, for he is our God.” We will make the sanie choice 
as you make, even we will serve the Lorn. The first part of the 
proposition of Joshua to fear the Lord and serve him was thus con- 
ceded, but as to the second part, with perfection and truth, the con- 
cession did not so plainly appear, and Joshua might suppose they 
would not forsake the service of the Lorn, yet intended to retain, 
(not put away) the idea of other Elohim ; and this makes him ex- 
plain as in the words of our text— And Joshua said unto the peo- 
ple, Ye cannot (will not be able to) serve THE LORD because he 
is Elohim holy ones,” do not think you can at all serve THE 
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LORD and retain other Elohim, assigning, as a reason for so do- 
ing, that he is Elohim, holy ones, a plurality in unity. He is a jea- 
jous God, and will not allow such doings, he will not forgive these 
trespasses and sins. 

20. For ye will forsake THE LORD, and serve strange Gods, 
and he will return and do you harm, and destroy you after he has 
benefitted you. 

Explanation. If ye worship THE LORD, as Elohim, holy 
ones, ye forsake THE LORD, and serve strange Gods, the conse- 
quence in the end will be destruction. 

21. And the people said to Joshua, none but THE LORD will 
we serve. 

‘The people answered him, Nay we do not mean so, we intend to 
serve THE LORD only. 

22. And Joshua said to the people, you bear testimony of your- 
selves, that of your own accord you have chosen THE LORD to 
serve him? and they said, we are witnesses. 

23. And now (said he) put away the strange Gods which are 
amongst you, and incline your hearts to THE LORD, the God of 
israel. 

The second part of the proposition being now also conceded, 
‘THE LORD alone must be considered the God of Israel. “ Put 
away the strange Gods, and incline your hearts to serve THE 
LORD alone.” 

24. And the people said unto Joshua, THE LORD our God 
we will serve and hearken to his voice. 

We accept of THE LORD as our God, we will serve him and 
obey his voice. 

According to the bible translation, (and indeed it is far from be~- 
ing alone in its reading) this 19th verse is not only a contradiction 
to the context, but is also untrue in doctrine, as well as incorrect in 
the rendering. [In the context Joshua calls on the people to serve 
THE LORD. And in the 19th verse he says, ye cannot serve 
THE LORD; it is a contradiction to advise a course which can- 
not be pursued. It is not true in doctrine, for THE LORD can be 


worshipped, can be served, and if we serve THE LORD he will 


forgive our sins. 
It is incorrectly rendered, because Elohim is a noun proper, con- 
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. sequently in the singular, being here used as a name for God, and is 

‘joined with owtp Kydoshim, holy ones, an adjective in the plural 
number, and its pronoun »i7 Hue, he, is also singular, and there- 
fore ought to have been rendered Elohim, holy ones is he, or he is 
Elohim holy ones, and not as the English bible has it, “ he is an 
holy God,” leaving the adjective -Aoly in the singular, when, in the - 
original, it is in the plural, and when as I have. shown, the context 
of necessity requires it to be left in the plural, or else the whole sense 
of the argument is destroyed, and becomes contradictory, and the 
doctrine in reality false. 

I was led to the explanation of this text by looking over, for a fu- 
ture number, David Levi’s Lingua Sacra, article Elohim: Because 
those who, in their own thoughts are learned, and wise in their own 
conceits, themselves refusing to listen, yet presuming to teach, 
obtrude their weak, indigested cogitations on us, I am advised by 
those I revere, in some future number or numbers, to treat on that 
subject. 

To me it appears very strange and unaccountable, how any one 
in his senses can hold forth, that Elohim, a noun proper, can be 
plural, because it has the 0 mem, or 0° yod men termination; as 
well might they say, that Thomas, or Jones, two English names, 
are plural; because they have the s, or es, termination ; for if the 
one is the Hebrew, the other is the English, plural termination. 
For the present I must close this article, hoping, with the will of 
God, to resume it in some future number. 








FROM ISRAEL’S ABVOCATE, VOL. 2. p. 28. 


LONDON JEWS’ SOCIETY. 


* The Duke of Sussex, son of the late King, is President. The object of the So- 
ciety is the education of poor Jews and their children. At the late annual meeting, 
the President called a little Hebrew girl, not seven years old, before him, and placed 
her on a table, in the presence of the assembly, where she recited an appropriate ode, 
from which the following stanza is selected :— 


‘* By all the griefs that ye assuage, 
By orphans’ eyes upraised to bless ; 

By the grey head of childless age, 
Bow’d to the earth in thankfulness, 





